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loss of that beatific vision of the Lord; but that bliss
is incidental and not to be separately sought; not even
this ecstasy of mutual love with God is the real con-
scious aim of the Vaishnava, but simply the service of
the Lord (Bhagavatseva), an end to which only de-
votion and surrender can possibly lead and wherein they
attain the highest level of selfless love which can alone
make prisoner the heart of the Adorable. This devotion
<c overwhelms the mind with unparalleled ecstatic
effusion of love " (M. 345). The mukta enjoys in that
eternal Now of * timeless time' an infinite diving into
God in all His qualities and aspects ; knowing Him as
the very Self of himself, he plays with Him in an
infinite blissfulness of spaceless communion of perfect
love and endless selfless service in any one of His
countless worlds.

Mukti is thus a union with God which preserves the
essential dual relationship of love. It therefore assumes
the form of that blissful mystic relationship sung so
beautifully by Jayadeva in his f< Gita Gomnda" and
by St. John of the Cross in his " Spiritual Canticle ".
This state of * Premananda * surpasses all language,
but let us see how far Srinivasachari has succeeded in
suggesting it for us in his excellent book.

He says : <( The true mystic . . . seeks God and only
God. Visions and voices, photisms (lights), auditions
and automatisms may simulate spiritual experience, but
they do not lead to God; rather they lead away from
Him " (437). The lover wants God, not a mere escape
from the( world ' into heaven or phenomena of revelation.